AS Religious Studies Revision: The Problem of Evil.
AO1 Material: i.e. ‘what goes in part a)?’
An explanation of the problem of evil itself:
P1 The God of classical theism is omnipotent, omniscient and omni-benevolent.

P2 God has it in his power to stop evil. He is omniscient and omni-benevolent and knows about evil and desires to stop it.

P3 Evil and suffering exist.

Conclusion: God does not exist.
Alternatively you could use the inconsistent triad found in Epicurus. This argues that the presence of evil and suffering makes God’s predicates (omniscience, omnipotence and omni-benevolence) inconsistent with each other. In other words, if God is omnipotent he could stop evil, but because there is evil, this suggests God doesn’t, which contradicts God’s omni-benevolence.

The difference between natural and man-made (moral) evil:

Natural evil = things that occur in nature that cause us suffering e.g. death and disease or natural disasters.

Moral evil = deliberate acts of evil done by human beings to each other that cause suffering e.g. killing, harming etc.

The Theodicies of Augustine and Irenaeus.

A theodicy is an attempt to show that evil and suffering and a just God can all exist. They are an attempt to show that suffering and evil do not make the existence of the God of classical theism incoherent.
Irenaeus.
· This is a teleological theory as it argues that there is a goal that we are all aiming for: suffering has a purpose, union with God.

· God’s relation to the universe is personal. Humans were created as special beings to have fellowship with God.

· This theory looks to the future (i.e. the afterlife) to explain the reason for evil existing in the world, i.e. our salvation and union with God in the afterlife.

· The Fall of Adam from grace is less important to this theodicy, or is denied altogether.

· EITHER The Fall of Adam was like the innocent sin of a child and man lost the likeness (perfection) of God but retained the image (freedom, reason, responsibility) of God, OR mankind was created fallen and has the freedom to grow towards God through overcoming suffering.
· This theodicy led Hick to write about sin creating an epistemic gap between humans and God. An epistemic gap is a gap of knowing: humans become separated from God through sin.
· The universe is more or less as God intends it. It is what Hick called a ‘vale of soul-making’. Natural and moral evil exist for a reason, the reason being to develop faith in God and virtue by overcoming that evil. We learn obedience to God through suffering, in cooperation with the grace (loving help) of God as revealed in his creation. 

· This theodicy tends to reject notions of hell, preferring instead to argue for universal salvation, perhaps including a process of continuing ‘soul-making’ after death.  
St. Augustine: The Free-Will Defence.
· The responsibility for evil rests on created beings who have misused their free will. Moral evil is their fault and natural evil is the punishment for that moral evil.

· Evil is non-being or a privation of the good: evil does not exist separately, it is an absence of goodness.

· Some parts of the world are ugly, but the world is more varied, balanced and therefore beautiful and good because of them.

· God only creates good.

· The past is the explanation of the origin of evil, i.e. the sin of disobedience of Adam and Eve in the Garden of Eden.

· The Fall is central to this theodicy. Man was created perfect in a perfect world, but sinned deliberately. All of Adam’s descendants have inherited this ‘original sin’ through concupiscence and can only be without sin through the grace or loving help of God.

· The universe is not as God intends it to be. It should be a paradise without suffering and human beings can only be saved from suffering through God’s grace through the redemptive death of Christ on the cross. (Christ died to ‘pay’ for the sins of man)

· God’s relation to the universe is impersonal, human beings were only created to make up the list of types of being (principle of plenitude).

· This theodicy argues that our behaviour in this life will determine whether we go to heaven or hell.

Leibniz: The best of all possible worlds.
AO2: Critical evaluation i.e. ‘what do I put in part b)?’

· Free-will defences do not explain the origin of evil: why did God allow us free-will in the first place and why did God allow the possibility of choosing evil? 

· The free-will defence seems to contradict God’s omniscience: if God knows all, then surely God would know that we would misuse free-will. John Mackie has argued that it could be possible for an omnipotent God to create beings capable only of choosing the good. 

· Augustine’s theodicy is based upon The Fall in Genesis: most modern scholars would argue that this story is not historically accurate.

· Many people would argue that it is unjust for God to punish all humans for the sins of Adam and Eve and that there is no genetic evidence that a tendency to sin is passed on in reproduction.

· Some have argued that Irenaeus’ theodicy trivialises evil: it is not a sufficient enough explanation of evil to say that it will benefit us in the afterlife. 

· Irenaeus’ theodicy does not explain why a supposedly perfectly loving God allows innocent people (especially children) to suffer evil.

· Augustine and Irenaeus’ theodicies are both compatible with the idea of the God of classical theism: it just means that we have to modify our idea of God’s benevolence i.e. God allows us to endure suffering in the knowledge that we develop as people in overcoming it, rather like the parent who knows we learn lessons by making our own mistakes.

· Augustine’s theodicy preserves the idea of God’s justice: evildoers are punished in hell.

· Irenaeus’ theodicy gives suffering a purpose: it helps us to draw closer to God.
